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remedying the neglect of Cyril’s Scriptural exegesis. 
The current two-volume translation is accompanied by an introduc-
tion from Gregory Hillis, which itself is worth the price of admission. 
Hillis, Associate Professor of Theology at Bellarmine University in Lou-
isville, Kentucky, summarizes Cyril’s life and ministry, locating him within 
the greater Alexandrian tradition. Hillis explains the purpose and structure 
of the commentary as a theological exegesis of the text, in which Cyril 
begins with the literal reading and moves to the higher, Christological 
reading from which the Christian may learn Christ and his way of life. The 
Glaphyra is a theological reading of the Pentateuch. 
In the section, The Bishop as Exegete and Enlightener, Hillis explains 
Cyril’s contention that the interpretation of the Pentateuch requires the 
Spirit’s guidance to the proper Christological meaning of the text. Exege-
sis is a spiritual exercise that allows the bishop to fulfill his highest calling: 
the teaching of Scripture to his congregation. Cyril was a pastor whose 
spiritual care for his congregation came through instruction in Scripture. 
Regarding the anti-Jewish flavor of the commentary, Hillis helps read-
ers understand that because the Christian and Jewish communities were 
at odds in Alexandria at the time, those political disagreements surely in-
fluenced Cyril’s language. Hillis also points out that Cyril’s main purpose 
is theological: “That the Jews fail to see Christ in their very own scripture 
is an endless source of bafflement and frustration for Cyril” (p. 22).  
At the core of Cyril’s explication of the Pentateuch are the two themes 
of Jesus Christ as the Second Adam, and the work of the Holy Spirit. 
After surveying recent scholarship on Cyril’s Old Testament exegesis, Hil-
lis shows how that exegesis results in Cyril’s understanding of the text. 
The introduction is an entry-point into Cyril as an exegete of Scripture 
and not merely a dogmatic theologian in conflict with Nestorius.  
Nicholas Lunn, for his part, offers a readable and reliable translation 
of one of Cyril’s most important exegetical writings. He serves as a Trans-
lation Consultant with Wycliffe Bible Translators and Associate Tutor in 
Old Testament at Spurgeon’s College, London. Translating the Glaphyra 
into English is long overdue. Because of the importance of the Pentateuch 
in Scripture itself, and in the church’s understanding of the gospel, an 
exegesis of the text is of inestimable importance. Fortunately, Lunn has 
given the church a highly accessible translation that is close enough to the 
original Greek to enable those consulting the PG to follow the English, 
while also making Cyril’s often challenging Greek construction readable 
for those not familiar with Greek. This is no easy task, but Lunn has far 
exceeded expectations in his translation. Certainly, his work as a consult-
ant with Wycliffe Bible Translators has shaped his sensitivity to English 
readers.  
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Cyril’s Greek is difficult enough, but there are terms that are vital to 
his exegesis that challenge any reader or interpreter. Thankfully, in his 
preface, Lunn not only alerts the reader to the underlying Greek vocabu-
lary but also gives his reasons for choosing one possible translation over 
another. Scholars familiar with Cyril will be aware of different readings of 
Cyril’s exegesis, based on particular understandings of what he means 
when he uses technical terms. Competing interpretations of Cyril rest on 
(and often determine) how these terms are understood and, therefore, 
translated. Lunn bases his choice of English vocabulary on both lexical 
evidence and recent scholarship. Providing this information upfront af-
fords the English-only reader with additional resources regarding Cyril’s 
exegesis. Lunn’s awareness of the theological issues at stake and the varied 
uses of technical terms in the commentary give the reader confidence. 
To conclude, the translation is most helpful as it gives English readers 
the first opportunity to delve into Cyril’s exegesis of the Pentateuch. Cyril 
is a representative biblical interpreter from the ancient church. He is an 
example of how Christians in the Alexandrian tradition read and under-
stood the Pentateuch. He is also a pastor whose primary responsibility 
was interpreting the Bible for the church, not for scholarship. Readers 
discover both Cyril’s methodology and the conclusions he garnered from 
reading the Law of Moses. These conclusions were, in his estimation, ben-
eficial to the Christian congregation. Lunn’s translation and Hillis’s inter-
pretation are rich contributions both to patristics scholarship and to the 
church. Pastors can discover the rich tradition of early Christian Christo-
logical interpretation of the Old Testament and perhaps understand more 
fully Jesus’s statement, “Moses wrote of me.” 
Steven A. McKinion 
Wake Forest, North Carolina 
Darren Sarisky. Reading the Bible Theologically. Current Issues in Theol-
ogy. Cambridge: Cambridge University Press, 2019. xix + 407 pp. 
Hardback. ISBN 978-1108497480. $120.00. 
Drawing on the late John Webster’s question posed to theological 
studies, one might interrogate recent approaches to Scripture and theol-
ogy as follows: What makes theological exegesis “theological”? and What 
makes the theological interpretation of Scripture “theological”? Reading the 
Bible Theologically is Darren Sarisky’s attempt to answer. Like Webster’s 
own response, Sarisky believes that “theological reading” of Scripture, at 
its most basic level, must understand both the biblical text and the reader 
in relation to God (p. xi). Sarisky serves as Associate Fellow and Depart-
mental Lecturer in Theology and Religion at the University of Oxford, 
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and he comes to this task well familiar with the field as a prominent con-
tributor, represented principally by his Scriptural Interpretation: A Theological 
Exploration (Wiley-Blackwell, 2013). 
With Reading the Bible Theologically, Sarisky purposes “to ascertain what 
the text signifies about divine reality and how this reality enfolds readers 
themselves” (p. 2). To accomplish his goal, Sarisky divides the monograph 
into two parts: “The Model of Augustine” (Part 1) and “A Constructive 
Proposal” (Part 2). In chapter 1, “The Reader, Redemption, and Signs,” 
Sarisky gleans from Augustine the idea that biblical words are a “species 
of signs” that “allow something to be known” (pp. 96–97). In addition, 
Scripture envisions an “implied reader” who possesses a set of predispo-
sitions (e.g., faith) and human capacities (i.e., embodied-souls), which are 
uniquely designed for divine grace to work its proper ends in the reader, 
through the mediate access the Bible supplies (pp. 80–81). Chapter 2, “Be-
tween Scientia and the Trinity,” then draws upon Augustine’s case for the 
incarnation to serve as the transition from the scientia (sensory knowledge) 
of the biblical text that gives way to the sapientia (the direct contemplation 
of the eternal God and his truth), a movement Augustine identifies as the 
telos of humanity.  
The transition to Part 2 flows from Augustine’s theological ontology 
of the text and the reader and his “substantive” account of the practice of 
Bible reading. This sets the parameters within which interpretive ques-
tions, answers, and strategies should be posed (p. 142). To demonstrate 
that method, Sarisky examines Spinoza’s impact upon contemporary bib-
lical interpretation in chapter 3, “In Contradistinction to Naturalism.” 
Here he shows how Spinoza’s “procedural,” “naturalist” method relegates 
theology to what is explained, instead of that which explains (p. 157), 
whereby the Bible reader becomes simply “a self-determining, textual an-
alyst” (p. 165). In contrast, Sarisky responds with chapter 4, “Faith and 
the Ecclesial Community,” to argue that faith renders the reader “recep-
tive to the text’s claims because a theological reader has the capacity to 
exercise faith in the God who discloses himself through the text” (p. 189). 
Moreover, the practice of faith-filled reading should conduct itself in its 
God-given social location of ecclesial life (pp. 211–13). 
In chapter 5, “The Bible and Theological Semiotics,” Sarisky carefully 
considers how to relate the text (“what is written”) and its subject matter 
(“what is written about,” p. 242). Then the final chapter, “Exegetical Ends 
and Means,” puts forward three stages of theological reading (explicatio, 
meditatio, applicatio) to serve Sarisky’s stated goal of interpretation, which is 
“the movement of attending to God via the text” (pp. 287, 294). Sarisky 
closes the monograph with an extended response to the charge of eise-
gesis, something he identifies as probably the strongest objection to his 
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proposal (p. 332). He addresses this issue in familiar ways already on dis-
play in the prior chapters, and then ends the book in a modest tone, hope-
ful that his work can carve out a healthier path for the ongoing discussions 
and practice of “reading the Bible theologically.” 
Sarisky has made a valued contribution to the “Current Issues in The-
ology” series. His case is well-made, from his exhaustive engagement with 
the diverse abundance of secondary literature to his careful, methodical 
working through several of the central points of discussion. Perhaps the 
most compelling aspect of Sarisky’s proposal emerges in his relentless de-
votion to his overarching claim: Theology does, indeed, make a difference 
to reading the Bible when the text and the reader are theologically under-
stood. In this respect, the reward of Sarisky’s monograph is the clear, rig-
orous articulation and defense of the necessity of a “theological ontology” 
for the biblical text and the reader, due to Scripture’s own claims.  
Anyone who embarks upon the challenge of tolle, lege will find this vol-
ume a deeply thought-out and instructive read that unashamedly desires 
to confess and advance the peculiar endeavor of Christian, theological 
reading of the Bible. This text would yield rich conversation for students 
and teachers in graduate and doctoral level settings, ranging from 
courses/seminars concerned with hermeneutics to bibliology to theolog-
ical method. It is highly recommended for those with an interest in relat-
ing Scripture and theology and will likely become a new standard contri-
bution to the field. 
William M. Marsh 
Cedarville, Ohio 
Han-Luen Kantzer Komline. Augustine on the Will: A Theological Account. 
New York: Oxford University Press, 2020. xv + 469 pp. Hardback. 
ISBN: 978-0190948801. $125.00 
Han-Luen Kantzer Komline’s Augustine on the Will is a valuable contri-
bution to the broader discussion of the nature and freedom of the will. It 
highlights the fact that multiple major views of the will in the history of 
Western thought draw on significant ideas in Augustine. Kantzer Kom-
line approaches Augustine’s thought chronologically and developmentally 
and analyzes the progression of his conception of the will. Though she 
recognizes that a strict chronology would excise too many significant 
works, she adopts a generally chronological approach that allows for a 
debatable dating of some primary texts (pp. 7‒8).  
Kantzer Komline’s work divides neatly into two sections. The first 
three chapters provide an extensive survey of the development of Augus-
tine’s thought on the will from Soliliquia (386/87) and De Libero Arbitrio 
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